able is very important, the more so since G-Isaiah -a version also going back to the early period -represents an indirect witness which, due to its nature as a 'free' translation, causes much uncertainty as far as the underlying Hebrew text is concerned. Consequently, the evidence of the Dead Sea region will play a leading role in the selection of cases for the critical apparatus of Isaiah in BHQ In this contribution in honour of Adrian Schenker, I like to discuss a number of variant readings in Isaiah which are attested by two or more Qumran MSS.
II
In some cases the available evidence provides us with an interesting variety of readings. Here are some examples.
5:19 M mram mpn; lQIsa a mrani rmpm; 4Qlsa b iam rmprn
The lengthened form of the third person sing., nnun (cohortative), is rare in M (cf. HErrT in the same verse). 2 The reading rn~pn may be due to influence of HROn.
1 It is difficult to say which text tradition is to be preferred here.
22:17 M IQUI; lQIsa a -JOIB'; IQIsa'' lOjin; 4QIsa" -pun
The Qumran witnesses reflect a tendency related to later Hebrew. In both cases M = lQIsa b represents the better reading. The reading rmnN ( 1 Qlsa') may be an error ,* or a plural form convening the same meaning as the reading of 4QIsa", TOnpTR.' (This latter reading, which is not attested in M, is also found in IQIsa* 41:22. Compare the plural form rrano in 41:22; 42:9.) As to TCHp, the reading of IQIsa' may be due to influence of 56:1, whereas the reading in 4QIsa' is an adaptation to the more common usage in biblical Hebrew (the AjWof 3Tp occurs many times in M; the piel, however, is rare).
Ill
Of particular interest are those cases where more than one biblical Qumran MS of Isaiah attests the same variant reading against M. The shared evidence may enhance the possibility that the Qumran MSS attest a reading which is earlier and better than the Masoretic one. On the other hand, it is one of the principles of textual criticism that MSS should not be counted, but weighed, a rule which also applies to the date of MSS. Each case therefore should be evaluated individually. First, we will deal with some cases of IQIsa' = lQIsa b against M, secondly, with cases of IQIsa" = 4Q MS, and thirdly, with cases of IQIsa 1 = two Qumran MSS. The second mem in IQIsa' has been added, in superscript, by a second hand. The feminine plural in M is a hapax. Instead of the qittulform in M both Qumran witnesses offer a miqtal-form, which seems to be an adaptation to a more usual form. The plural form may be an assimilation to 'ü'ÖV," but it is also possible that this form was introduced because of the subject Pit, 'seed' (M reads BTP D"13 ~|ITir). For a similar case see 57:3. 19:18 M Ginn; IQIsa" -4QIsa h As has been argued by scholars, the Qumran MSS offer the better reading here: "(the city) of the sun" (instead "the city of destruction" in M). The M reading may represent the primary one," but in this instance the evaluation of the evidence depends on the interpretation of the word that follows, DTQ. (M reads pKH DJ? DTD T^D«.) If one takes this word, together with CU, in the sense of people that are in a high position (cf. Job 5:11), then the plural reading is fitting, but if DT1D is understood in the sense of a high place, the singular reading is more plausible.
A. IQlscf = IQlscf
24:6 M TIP; IQIsa" = 4QIsa f llin
The Qumran MSS offer a reading here which is the same as in 19:9 (see above). The M reading is best explained as a form of mn", 'to diminish in number' (cf. the parallel, "IRBBl. It fits the context better than the verb "ITl. reading, as many scholars believe.' u Alternatively, since this reading may have been due to a harmonization to 3WIC, and since the collocation ZJS] TCP suggests the meaning, 'despised by someone'' 4 rather than 'despised as far as (his) DS3 is concerned', it is more likely to regard the Kethib HD as the primary reading and to vocalize it as nn. McCarthy has argued that the variant of the Qumran MSS testifies to the primary reading since M represents here an example of a tiqqûn, a theological correction. The phrase "How should I be profaned" ("7ITK / ^flR "['R) was changed into "How should it be profaned", in order to avoid blasphemy.* 1 Other scholars, however, consider M to be the better reading. The verbal form ('TP) should be understood as referring to "my name" in v. 9 ("How should my name be profaned"). Furthermore, according to this view, the first person singular in the Qumran MSS is easily understood as a change due to the context.' 1 ' The plene spelling of the reading in the Qumran MSS seems to be in favour of this opinion because, if the first person singular were the original reading, one would expect the form "TIK as it is found in Ezek 22:26 (where it is used with God as subject!). So there is reason to believe that the M reading is the primary one.
The form "mt in the Qumran MSS may be regarded as plene of "TIR (so McCarthy), or as a piel form of the verb "^T, 'to wait'. latter interpretation makes sense if understood as "How shall I wait" (i.e., I will not wait to act for my name's sake), and not as "How shall I hope for". This is a most interesting situation since in three instances three Qumran MSS offer in each case the same variant reading against M. In view of the fact that not only the three available Qumran MSS agree in each case, but also because lQIsa h as 'pre-Masoretic' witness is pan of the picture, Barthélémy is of the opinion that the Qumran readings are to be regarded as the primary ones."
1 The evidence is impressive indeed, but one has also to consider and evaluate each case on its own.
(1) M "he will see"; Qumran "he will see light" This is the most intriguing case of the three. It is disputed, however, whether the plus ~11K, 'light', was part of the original text, or not. The expression, 'to see light', is well known in the Hebrew Bible in the sense of 'to enjoy life' (e.g., Ps 36:10). However, in our text there seems to be a relationship between 'light' and 'knowledge, insight' (run) since the text continues as inin3 into' (M).
11 Hence the expression "to see light" would then convey the meaning of 'gaining insight'. Seeligmann has argued rightly that since the expression 'to see light' in this sense has no parallel in the Hebrew Bible, the plus 'light' should be regarded a secondary reading. 12 In addition, one could say that the verb mt~! itself carries here the connotation of gaining insight comparable to Isa 5:19; 6:9; 41:20; 44:9 (ntO // ET). 33 However, the difficulty with this latter argument is that in 53:11 the verb 'to see' is followed by the verb 'to be satisfied' (030), and not by 'to know'. Of course, the verb JOB is followed by YUTD, "with his knowledge", but here the question arises whether this word 29 For this latter meaning, see the kifil in IQIsa" 51:11 (M fiel). 30 
